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The Crown of a Good Name

By Rabbi Moshe Meir Weiss


As we start the next chumash of Shmos, we study the painful birth of the Jewish people.  The Torah introduces this saga with the preface, “V’eila shmos bnei Yisroel – these are the names of the children of Israel.”  Why does the story of our nation begin with the subject of names?  The simple answer is because one of the reasons why we were saved from Egypt is because we didn’t change our Jewish names.


But that is only scratching the surface.  When we dig deeper, we will realize it is because-in our belief-a name foretells each person’s destiny, as the Gemora teaches us, Shma garim, a name actually generates our future.   So, for example, the name Reuven, which has a gematria of 259, is the exact numerical value for the words, “Lo bechor – He is not the firstborn,” for although he was chronologically firstborn, Yaakov stripped him of the firstborn rights of monarchy and priesthood because he was hasty and rash.


Similarly, the name Yosef, which as Rochel explained, alludes to “Asaf Elokim es cherpasi – Hashem gathered in my shame,” is a clear crystal ball of Yosef’s future: for the shame of being sold as a slave was wiped out when he became viceroy and the shame of being accused of adultery with the wife of Potifar was removed when Potifar gave him his adopted daughter, Asnas, to marry.


In this week’s parsha, the name of the daughter of Paroh known as Basya (but more correctly pronounced Bisya) has the same letters as the word teiva (Toph, Yud, Beis, and Hay) the small box that she retrieved when she took Moshe Rabbeinu out of the Nile.  Even the name Moshe has the same letters as Hashem for he would see Hashem face to face like no other.
Nothing is More Important than

Maintaining a Good Name among People


But, there is another reason why the introduction to the Jewish people starts out with the subject of a name.  It is because of our belief that there is nothing more important in life than maintaining a good name among people.   The mishna in Pirkei Avos teaches us that there are three crowns, the crown of royalty, the crown of the priesthood, and the crown of Torah.  Then, the Mishna surprises us that there is yet a crown that towers above all three.  You’re probably shocked.  What can be more than the crown of Torah? After all, we are taught, “Talmud Torah kneged kulom – The study of Torah is equal to all else.”


The Mishna teaches us that there is yet an acquisition of even more supreme importance and that is the acquisition of the crown of a Good Name, the keser shem tov.  We must remember that as important as Torah is, the Gemora explains, “Gadol hatalmud she’hatalmud meviah liyedei maisah – Great is learning because learning leads us to correct action.”  The crown of a Good Name comes from the fruition of absorbing Torah ideals.  It comes from being conscious of the Torah’s mission to be above suspicion, as it says, “V’heyisem nikiim meiHashem u’meiYisroel,” you should be clean in the eyes of Hashem and in the eyes of your fellow Jew.”

It Comes from Living Torah Values

 It comes from living Torah values such as, “Lo Sonu ish es amiso,” not to say hurtful words to your fellow man.  “Lo sikom,” not to take revenge, and “Lo sitor,” not to bear a grudge.  It comes when we walk the talk of “V’asisa hayosher v’hatov,” doing what is upright and good.  


The Good Name comes from embracing “V’ahavta l’rei’acha k’mocha,” loving your fellow as yourself, especially in the vital relationship between you and your spouse, and it comes from living the ideal of, “Lo sisna es achicha bilvavecha,” not hating one’s follow man in one’s heart.  It comes from avoiding at all costs lashon hara, evil gossip, and rechilus, gossip mongering.  It comes from being truthful, loyal, trustworthy and not revealing people’s secrets.


May we live up to the potential hidden in our names and may we zealously guard the crown of our good names and in that merit may Hashem bless us with long life, good health, and everything wonderful.

Reprinted from the January 15, 2017 website of Matzav.com

 

How Musician Meir Banai Reflected Israeli Culture’s Recent Return to Jewish Tradition

By Daniel Gordis
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Banai, who died yesterday at 55, was part of a wave of Israeli artists who derived meaning and inspiration from religious texts their secular Zionist forebears had spurned


By now, the fact that Meir Banai released an album called Shema Koli (“Hear my voice”), words taken from the opening of the liturgy for Yom Kippur, seems utterly unremarkable. And that alone is indication of the pervasiveness of the revolution of which he was a part.


Banai, who died in Israel yesterday at age 55 after a long but private battle with cancer, was part of the “first family” of Israeli music. Like his uncle, Yossi Banai, and his brother, Evyatar (among others in the family), he was a household name in Israel. And like members of his family and other well-known Israeli musicians, Banai’s long-lasting contribution to Israeli music may reside less in the songs that he wrote and performed than in the subject matter he helped legitimate.


Meir Banai was, like many other Israeli musicians, a performer whose inner search for meaning led him not away from the Jewish tradition, but back to it. That may sound inconsequential or natural, but Israel’s founding generation had sought meaning precisely by leaving the tradition behind.
Replacing Prayer with Labor


Haim Nachman Bialik, David Ben-Gurion, Shimon Peres, Eliezer Ben-Yehudah and dozens of others of the giants of early Zionism were raised in Orthodox homes and—to one degree or another—abandoned the rigors of that way of life. They sought sanctity not in the synagogue but their ancestral homeland. They replaced prayer with labor. They ached not for ritual purity, but for the dirt of the Land of Israel and the messiness of state-building. Early Zionism was, in many ways, a rebellion against Judaism. And poems like Bialik’s “City of Slaughter” were the declaration of war.


Thus, in the 1950s and 1960s, the caricature of the Israeli was the utterly secular man in shorts, sandals and a kova tembel driving a tractor. That man had no use for the trappings of religion, which was the vestige of Europe, where God had failed to redeem the Jews. Now, Israel’s founding generations said, Jews would redeem themselves, and the one thing they did not need was the passivity and weakness born of the religion of their ancestors.
The Israelis’ Infatuation with

Secularism Began to Crack


Somewhere along the line, though, Israelis’ infatuation with secularism began to crack, and their anger at the religion of their great-grandparents began to give way to curiosity. Some of that was due to the inevitable fading of 1948’s revolutionary fervor. Part was the rise of Israeli materialism. Some was due to the crisis of faith in secularism wrought by the Yom Kippur War. But by the late 1970s, and with increased energy thereafter, younger generations of Israelis were not necessarily becoming observant—but they wanted to be part of the conversation that had been Judaism for centuries. And nowhere was this shift clearer than in the world of Israeli music—and in the Banai family itself.


The first generation of Banai performers, Yossi and Gavri Banai, were staunch secularists. In the next generation, first cousins Ehud and Yuval Banai, were in bands that brought East-West fusion into Israeli culture, a reflection of the spiritual search that then started taking Israelis abroad. Still later, in the 1990s, Ehud and Evyatar (also first cousins), became religiously observant and were soon bringing overt Jewish themes into their music. 

Later, Meir, who died yesterday, was also swept along by the interest in religion (though he did not become rigorously observant), and issued albums like Shema Koli that included songs like Lekha Eli (“To You, My G-d”), the words for which were composed by the medieval Jewish sage, Rabbi Abraham Ibn Ezra.
Other Rock Stars Turned and Set to

Music the Works of Religious Giants


Other rocks stars turned inward and set to music the work of religious giants from centuries earlier. Etti (Esther) Ankri achieved instant stardom with her first album, I Can See it in Your Eyes (1990), which reached double platinum in Israel. The very symbol of musical success, she was eventually named Israeli Female Singer of the Year. In 2001, though, she, too, began a slow return to religious observance, and when she released an album in 2009, it was a musical rendering of the poetry of the medieval Jewish poet and philosopher, Rabbi Yehudah Ha-Levi.


Nothing symbolizes the Israeli musical return to Jewish roots more than the family of Arik Einstein. Einstein (1939–2013), the wildly popular “father of Israeli rock,” grew up in Tel Aviv with all its attendant hyper-secularism (and the lifestyle belonging to a rock musician thereunto appertaining). Einstein’s closest friend was Uri Zohar, a comedian and film director, who in the 1970s began to turn to religion. In 1977, Zohar—long a symbol of the best of secular Israeli entertainment—caused a stir when he wore a kippah on a popular television game show he was hosting. Not long thereafter, Zohar left the entertainment world, became a rabbi, and joined the ultra-Orthodox community.
Arik’s Ex-Wife and Two Daughters

Became Ultra-Orthodox


In the meantime, Einstein divorced his wife Alona, the daughter of one of the Israeli Air Force’s first pilots, in itself sufficient to make her part of the secular aristocracy. After she and Einstein divorced, Alona found her way to religion, as well, and she, too, became ultra-Orthodox. Ultimately, Arik and Alona’s two ultra-Orthodox daughters married Uri Zohar’s two eldest sons, also ultra-Orthodox. In many ways, the story was a mere curiosity; but the image of Arik Einstein, the ultra-secular king of Israeli rock surrounded by ultra-Orthodox family members who had come from the secular aristocracy was a powerful symbol of the shifts taking place in parts of Israeli life.


Meir Banai’s death is thus the loss of a powerful, richly talented voice on the Israeli musical scene—and at the same time, an opportunity to reflect on the larger tapestry of which his life was part. The shift to engagement with religion that characterizes much of the Israeli music scene can be seen in books, on television, in education and elsewhere through Israeli society and culture. It is not that Israelis are necessarily becoming more observant. It is that they are increasingly disinclined to be what Paul Cowan called “orphans in history,” Jews severed from the traditional anchors that ultimately gave their people meaning.
A Reminder that it is Never too

Late as Ask Important Questions


Banai’s life and work was a reminder that it is never too late to ask ourselves what the Jewish State is all about. There are many ways to answer that question, of course, but the move from the secularism of Israel’s early generations to the heartbreak of 1973 to the religious inquisitiveness of recent decades suggests that more than anything, Israel is the place where Jews have come to reimagine what Jewish peoplehood might mean when it resides in its ancestral homeland and is coupled to sovereignty.


Israelis do not agree on what that Jewishness should look like or stand for. Thus, the raucousness of much of Israeli life. But Meir Banai’s life, and his musical output particularly after he began to re-engage his roots, is a powerful reminder that not far beneath Israel’s tempestuousness, there is a quest, a hunger and a yearning that is both deeply Jewish and achingly exquisite.

Reprinted from the January 13, 2017 email of Tablet Magazine.
Halachic Musings

A Fruitful Discussion

By Rabbi Yair Hoffman
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There is a mitzvah in the Torah called P’ru u’R’vu—be fruitful and multiply. It is given twice in the Torah. Rashi explains that one appearance is to give mankind a blessing in this regard and the second is to command us in the mitzvah. It is an extremely important mitzvah; without it, there would soon be no people.


There is a second mitzvah, discussed in Yevamos 62b, “LaErev al tanach yadecha—in the evening do not let your hand rest.” This mitzvah involves the obligation to continue having children later in life—in other words, beyond the two obligatory children of the mitzvah of P’ru u’R’vu. This halachah is quantified in Shulchan Aruch (EH 1:8). The Beis Shmuel (1:18), citing the Rif, Rambam, and Rosh, rules that this mitzvah is rabbinic in nature.


There is possibly even a third mitzvah. In Sefer Yeshayahu, the pasuk (45:18) states, “Lo sohu barah, lasheves yatzrah—He created it not a waste, He formed it to be inhabited.” Tosfos in Gittin (41b “Lo”) are of the opinion that “He formed it to be inhabited” is a separate mitzvah in and of itself. The Sefer HaChinuch, however, is of the opinion that it is merely an explanation of the first mitzvah and does not form its own independent mitzvah. Many poskim are in agreement with Tosfos, such as the TaZ, the Avnei Miluim, the Pischei Teshuvah, and the Chasam Sofer.

Chelkas Mechokek’s Question

The poskim that surround the Shulchan Aruch consider whether one has fulfilled the mitzvah of P’ru u’R’vu if the siring of the child came through waters of a bathhouse, without direct contact between the two parents—even though they were clearly the parents. The Chelkas Mechokek (EH 1:8) poses this question and remains unclear. The Beis Shmuel (EH 1:11) cites a proof to this position from a Bach in Yoreh Deah. However, the TaZ (EH 1:8) rejects this proof.


Dayan Weiss (Minchas Yitzchak Vol. I #50) rules that even those poskim who hold that the child is not attributed to the father in the above case would rule that the child is attributed to the father in the case of IUI, intra-uterine insemination. He rules thus because a maaseh is performed in the latter case, whereas that may not be the case in the former.


The Tzitz Eliezer (Vol. III #27) is unsure, however, if this is, in fact, considered a maaseh, since there is no direct contact. The majority of halachic authorities, however, are of the view that it is considered a maaseh. (See Rav Moshe Feinstein, zt’l, IM EH 1 #18; Rav Shlomo Zalman Auerbach, zt’l, Shulchan Shlomo Vol. III p. 99; and Rav Shmuel Vosner, zt’l, Shevet HaLevi Vol. VIII 251:11.) The same would be true about IVF, in-vitro fertilization.

 
Is It An Obligation?

A friend of mine posed the question to Rav Elyashiv, zt’l, as to whether one is obligated to undergo these procedures in order to fulfill the mitzvos mentioned above. He responded that although one does fulfill the mitzvah under those circumstances, there is no obligation to perform a mitzvah in such a different manner than the regular manner. This seems to be the consensus of rabbinic thought, although each person should ask his or her own rav or posek.

 
Rav Shlomo Zalman Auerbach’s Opinion

There is a fascinating incident that is cited in Shulchan Shlomo (Vol. III p. 99 note 7). A certain individual did not have children in the 18 years since he got married. He approached Rav Shlomo Zalman Auerbach and asked whether he was, in fact, obligated to undergo a procedure called ICSI, which is an in-vitro-fertilization procedure in which a single unit is injected directly into an egg. It is more specialized than conventional IVF.


Rav Shlomo Zalman, zt’l, answered that in terms of the halachos and requirements of P’ru u’R’vu, he is exempt. He did all he could, and he is certainly not obligated to go that extra yard. However, there is another obligation at play here. Rav Shlomo Zalman said, “In terms of the verse (Devarim 24:5), ‘And he shall make his wife happy,’ he is obligated to undergo this procedure so that his wife will have children.”


The man responded that prior to his coming to Rav Shlomo Zalman, he and wife had taken it upon themselves to accept that whatever Hashem wills will be good for them and that they have no desire to undergo extreme procedures unless they are obligated to do so.


Rav Shlomo Zalman answered, “Everything that she is saying, she is only telling you in order to placate you. But deep within her heart of hearts she certainly is pining to have children.”


Within a short time after this man had accepted Rav Shlomo Zalman’s opinion, the home was filled with the voices of children.

Reprinted from the January 13, 2017 edition of the 5 Towns Jewish Times.

Who is Saving Whom?

By Rabbi Reuven Semah

“A man went from the house of Levi and he took a daughter of Levi.” (Shemot 2:1)


Our parashah speaks about the marriage of Amram to Yochebed, the parents of Moshe. Actually, this was the second time they got married.  Rashi explains: 
And he took a daughter of Levi, he had been separated from her because of the decree of Pharaoh, and he  remarried her.  This is the meaning of the verse, 
“And a man went,” that is to say he  followed the advice of his daughter, who said to him, “Your decree is more severe than that of Pharaoh.  If Pharaoh decrees only against the newborn males, should you have  decreed against the females as well?” And now in response to his daughter’s  criticism, he took his wife back.


Our Sages add that Amram was the leader of that generation and when he left his wife so  did everyone else, and when he took her back, so did everyone else.  This demonstrated how loyal the people were to their leader.  We call this Emunat Hachamim (having faith in the Sages).


Rabbi Yitzchok Hisiger has a great story that illustrates the amazing power of the Hacham.  Rav Chaim Kanievsky was recently visited by four brothers whose sister was in desperate need of a kidney transplant.  Wishing to help their sister, the brothers went  for testing to determine who is a match for their sister. The tests revealed that the four brothers were equally eligible.
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Rav Chaim Kanievsky


The brothers agreed to visit Rav Chaim and have him draw lots to determine who would be the benefactor.  The younger brother was hesitant about undergoing the process of kidney donation, but he agreed, for the benefit of his dear sister, to go with his brothers to Rav Chaim.  As fate would have it, Rav Chaim’s lottery determined that the younger brother should donate his kidney.


The brother became emotional.  As tears filled his eyes he shared that he has a family of little children and was afraid to undergo the surgery. Everyone present was sure that Rav Chaim would say to hold the lottery again without the inclusion of this brother.


To the surprise of all present, Rav Chaim was firm.  “Since you were selected via the lottery, you should be the one to donate the kidney. And you won’t lose or suffer because of it,” added Rav Chaim.  “This will be to your benefit.”  
The brother finally agreed.


After removing the kidney, the doctors were shocked to find a malignant growth underneath, with metastasis to the pancreas.  The doctors said that they would not have been able to identify the growth without removing the kidney.  If some more time had passed, the growth would have expanded and posed a serious threat to the young man’s life. As a result, a different brother donated his kidney.  The younger brother had undergone the process to save his sister’s life but had instead saved his own.

Reprinted from the Parashat Shemot 5777 email of the Jersey Shore Torah Bulletin.

Marvin Hier ‘Proud’ To Be Trump’s Inauguration Rabbi

By Gabrielle Birkner

Despite petition calling for him to decline, Hier accepted immediately because “it was the menschlichkeit thing to do.”



Rabbi Marvin Hier speaking at the Simon Wiesenthal Center’s 2015 National Tribute Dinner in Beverly Hills, Calif., March 24, 2015. JTA


LOS ANGELES (JTA) — Rabbi Marvin Hier has known Charles and Seryl Kushner — Jared Kushner’s parents and Donald Trump’s in-laws — for decades. The Hiers and the Kushners have gone to the same kosher for Passover resort, the Arizona Biltmore, over the years. The Kushner family, prominent real estate developers, have also been generous donors to the Simon Wiesenthal Center founded by Hier, for which he now serves as dean. 


But the Los Angeles-based Hier said he was shocked three weeks ago when a Trump aide invited him to offer a prayer at the presidential inauguration. The 77-year-old rabbi said he accepted immediately because “it was the menschlichkeit thing to do,” using a Yiddish word meaning honorable, “and I am proud to do it.” 


Hier said his participation is in line with previous blessings he offered to a bipartisan array of presidents and presidential candidates over the past three decades, though never as part of inaugural festivities.


Critics within the Jewish community, however, insist that this time is different — saying Trump’s presidential campaign targeted minorities and at times invoked tropes that many, including the Anti-Defamation League, considered anti-Semitic. The Wiesenthal Center’s own 2016 report on global anti-Semitism noted that a prominent group of neo-Nazis has embraced Trump and that Jewish journalists critical of the Republican presidential candidate were frequently targeted with anti-Semitic tweets.


Hier said the response to his selection has been mostly positive, and that he has gotten calls of congratulations from leaders of mainstream Jewish organizations, though he would not say which ones. However, the rabbi also acknowledged receiving about a dozen letters and emails criticizing his decision to speak at the inauguration.


In addition, an online petition pressing Hier to cancel neared 2,000 signatures by midday Thursday, three days after it was first circulated.


Ezra Fishman, a 29-year-old observant Jew who signed the petition after seeing it on a friend’s Facebook page, said he would usually support the idea of a religious leader offering a blessing to an incoming president, regardless of political party. Just not in the case of President-elect Trump, whose campaign, Fishman said, has “made explicit appeals to bigotry and mainstreamed a lot of voices that both parties had really rejected for a long time.”


“Rabbi Hier is probably one of the most well-known Jewish leaders in fighting bigotry and promoting tolerance,” Fishman, a health researcher in Philadelphia, told JTA. “I would hate to see his name associated with the Trump inauguration because I think it would be understood as the rabbi giving his imprimatur on a lot of things Trump has said and done, to say nothing of things he has given voice to, like the ‘alt-right.’”


The alt-right is a far-right movement widely associated with white nationalism, anti-immigrant sentiment, anti-Semitism and antipathy for the culture of political correctness. In November, Trump said he “disavows” the movement after one of its most prominent proponents, Richard Spencer, delivered a racist and anti-Semitic address at a Washington, D.C., rally in support of the president-elect.


Hier said he has never met or spoken with Trump, but that the real estate magnate visited the Museum of Tolerance, the educational arm of the Simon Wiesenthal Center, on Dec. 7, 1999. Named for a famed Nazi hunter, the Los Angeles-based Wiesenthal Center is an NGO with the stated purpose of teaching about the Holocaust, confronting hate and promoting human rights. (Emails to the Trump transition team asking how Hier was selected to participate in the inauguration and to confirm Trump’s museum visit were not immediately returned.)


Tax returns show that the Charles and Seryl Kushner Family Foundation donated $35,000 in recent years to the Simon Wiesenthal Center. Hier is among the scholars-in-residence at the Arizona Biltmore Passover program, where guest reservations this year run $13,600 a couple for eight days, according to the kosher travel company Leisure Time Tours. The Kushner family is said to have been Passover guests at the Biltmore, in Phoenix, in years past.


Hier said he would not be swayed by petitions.


“They are not going to change my mind,” he said, noting that while he did not agree with everything Trump did in the course of the campaign — proposing a registry for all Muslims, for example — the presidential inauguration is a time for all Americans to celebrate the peaceful transfer of power.


“There are no tanks, no planes, no guns and that’s the way it is, so I was deeply honored and I accepted,” he said.


The rabbi said it’s in the interest of all Americans to “pray and hope that Donald Trump is a great president.” So far he’s optimistic. Hier has publicly criticized the Dec. 23 United Nations Security Council’s censure of Israel over settlement expansion, which the Obama administration failed to block and Trump, by contrast, vehemently opposed.


Hier noted that Bill and Hillary Clinton, Jimmy and Roslyn Carter, and George W. Bush and Laura Bush have confirmed that they, too, would attend Trump’s inauguration.


“Even people who fought each other bitterly during the campaign are all going to be present on the platform,” he said.


Hier said that regardless of his role at the inaugural, the Wiesenthal Center would not hesitate to call out anybody who crosses a line, regardless of politics or personal relationships.


Though he would not share exactly what he planned to say at the inauguration, Hier said his blessing would be influenced by Joseph B. Soloveitchik, a 20th-century modern Orthodox rabbi who, according to Hier, “modeled marrying traditional Judaism with the modern world — no one did it better.” One idea that Hier said he hoped to convey in his prayer is “that man is   G-d’s partner, that G-d doesn’t do all of the work.”


Hier is among six faith leaders to accept an invitation from the Trump camp to participate in the inauguration. The others include Cardinal Timothy Dolan, the archbishop of New York, and Franklin Graham, a prominent Christian evangelist. Hier is believed to be the first rabbi to speak at a presidential inauguration since 1985.

Reprinted from the January 6, 2017 edition of The Jewish Week (New York)

Repentance and Community

By Rabbi Eli Mansour


When G-d appeared to Moshe at the burning bush and instructed him to return to Egypt and lead Beneh Yisrael to Egypt, Moshe initially refused, giving several reasons why he felt incapable of fulfilling this role. At one point, he noted that Beneh Yisrael would not listen to him and would refuse to accept his prophetic message (4:1). 


Hashem responded by giving Moshe three “signs” through which he would persuade the people that he was indeed sent by G-d to redeem them. The first sign was throwing his staff onto the ground, which would transform it into a snake. Moshe would then grab hold of the snake’s tail, and it would return to being a staff. Secondly, He [Hashem] would make Moshe’s hand white with leprosy, and then restore its normal color. For the third sign, Moshe would draw water from the river and throw it onto the ground, whereupon it would change to blood.


What is the symbolic significance of these signs?


Tradition teaches that during the period of bondage in Egypt, Beneh Yisrael plummeted to the “forty-ninth level of impurity,” approaching the lowest possible spiritual depths. Naturally, then, Moshe anticipated that the people would react to his message with skepticism, if not outright ridicule. 


How, they would ask, could G-d be willing to redeem them from slavery given their lowly spiritual state? It was inconceivable, they had assumed, that the Almighty would find any reason to have compassion on them and miraculously lead them to freedom. This was Moshe’s intent when he said that the people would not believe him – that the people would not believe that G-d would be willing to redeem them after their having fallen so low.


G-d therefore equipped Moshe with three signs that symbolically conveyed the message of Teshuba (repentance). The straight staff turning into a crooked, slithering snake represented sin, a person’s deviation from the straight, proper path. Moshe showed the people that even after turning into a “snake,” and abandoning the path of proper conduct, it is possible to once again become a “staff,” to redirect oneself onto the right course. 


The leprosy that struck Moshe’s hand symbolizes a person who becomes so evil that he is considered spiritually “dead.” Just as leprosy is associated with death, an evil person likewise loses his spiritual life and experiences a kind of “death.” 


The second sign demonstrated to the people that even if somebody falls to such depths that he loses his spiritual life, he can be rejuvenated again, just like Moshe’s hand. Regardless of how far one has fallen, he is capable of pulling himself back up through the process of Teshuba.


In the third sign, Moshe taught the people a fundamental lesson about repentance. When a person separates from his fellow Jews, if he leaves Jewish communal life, like the bucket of water which Moshe brought out the river, he will, in all likelihood, experience spiritual failure and demise, symbolized by the fresh water turning into putrid blood. 


If we want to repent and stay on the right course, we need to stick together. Communal life is vital for religious growth, as people influence one another and work together to create an atmosphere that encourages and is conducive to Torah and Misvot. This was Moshe’s message to the people. Even though they had fallen to frighteningly low spiritual levels, they still had the opportunity to grow and be worthy of redemption – as long as they retained their bonds with their fellow Jews and worked together to improve.


People sometimes think that in order to grow spiritually they need to isolate themselves and withdraw from communal life. Moshe Rabbenu taught Beneh Yisrael in Egypt that the precise opposite is true: we grow specifically when we bond together with our fellow Jews and work to create a vibrant community of people committed to strengthening their devotion to G-d and to Torah.

Reprinted from the Parashat Shemot 5777 email of Rabbi Eli Mansour’s Weekly Parashat.

Understanding Bitachon
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U
	QUESTION:


	 

If the principle of trust in Hakadosh Baruch Hu called Bitachon, requires us to believe that whatever is sent upon us is for our good, then why should we try to rid ourselves of it?

	

	ANSWER:
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What is meant by good? Good means that we should react according to the wishes of Hakadosh Baruch Hu; that's what good means. So when a man was cutting a loaf of bread and he cut his finger, so it's not the will of Hakadosh Baruch Hu that he should allow the blood to flow unchecked. He is sending it for the good. What good? That we should stop it; that's part of the good.

                     Another part of the good is to say, why did I cut my finger? I was careless! Is that how you take care of a fellow Jew named YOU?
                      A third thing we have to learn is that Hakadosh Baruch Hu is reminding us, maybe we pointed with our finger in derision on somebody? Therefore we have a number of ways we have to react. Suppose a finger is hurting and you tried everything, and the physicians don't know what to do about it, so then you accept it in resignation while you're looking for remedies, but if there are things to be done they're the good things you're expected to do.
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                   So Bitachon means, Hakadosh Baruch Hu sends opportunities to you to react in the proper way. What's the proper way? Not so simple, it depends on the circumstances. Good Shabbos To All. Reprinted from the Parshas Shemos 5777 email of “A Moment with Rabbi Avigdor Miller, zt”l”
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